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ABSTRACT 

The poetry of Iqbal is replete with various symbols including an eagle, sparrow, Mullah, and 
Mard-e-Momin to inspire a_ specific class, particularly youth. Hussain, a prominent 
personality of Islam who stood against evil and sacrificed almost everything, became a 
symbol of resistance to those who don’t have enough power against the malicious. Iqbal, like 
many other writers, used the name Hussain as a symbol of resistance against evil and 
trepidation. His poetic work, by realizing the intensity of the situation where Muslims were 
facing adversities, provided them with a beacon light to achieve the desired ends. A question 
that how his work, mostly seen in the context of religious reverence and Heroic admiration, 
found the said topic as a stimulus to the political and democratic goal. This paper 
endeavours to explore the roots of Igbal’s poetry on Hussain as a symbol of the saviour of 
the political institutions of Islam and his struggle to resist the despotism of Yazid and defend 
the caliphate. This paper extensively cites the Poetic works of Iqbal on the contribution of 
Hussain and his companions to challenge the autocratic rule of Yazid. It will further 
deliberate on the lessons learnt from the great sacrifice of Hussain. Iqbal’s philosophy on 
the spirit of the Karbala movement is also examined by distilling Iqbal’s poetic works from 
merely a Greco-Roman-styled heroic poetry inspired by the sentiments of Hero worship. 
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Hussain-A Symbol of Resistance 


Iqbal’s Life and Legacy 

Commonly known as the national poet of 
Pakistan, Allama Muhammad Iqbal’s forefathers 
belonged to Kashmir and he was born in Sialkot. 
Being a part of a religious family, the religious 
inclination toward Iqbal was very high since 
childhood. His immense natural talent led him to 
Government College Lahore and the University of 
Munich. After obtaining the degree of PhD, he 
returned. His poetry skills made him popular 
among political circles and soon he was recognized 
as a philosopher and poet. His Persian and Urdu 
poetry is considered the best version of his time. 
His poems especially for children are still very 
famous and a part of the educational curriculum. 
He was one of the greatest people of the twentieth 
century whose dedicated political vision of a 
separate homeland made him an artist, dreamer, 
and saviour of the Muslims of the Sub-Continent 
and also known as the Poet of the East. 


Symbolism in Poetry 

Iqbal’s Poetry is replete with various 
symbols to denote the thoughts and philosophies in 
a rational context. Iqbal’s poetic works are 
influenced by symbolism and he seems impressed 
by the symbolist movement in literature. Eminent 
writers of the 20" century extensively used symbols 
to personify their concepts and notions. (Simon, 
199|, p.45). Among the literary circles, it is 
believed that in the absence of symbolism literature 
cannot be imagined, not even a single language. 
Words are beautifully expressed by symbols and 
symbols are mostly connected with letters which 
compose. (Simon, 1991, p.41). In literature, 
symbolism is the type of expression, essentially but 
arbitrary, until it has achieved the force of a 
convention, just for a hidden truth. Sometimes it is 
allowed us to attach but hopefully, our convention 
is a symbol of the unseen reality. (Simon, 1991. 
P.45). 
The epic era of the Symbolist movement was 
French Revolution when literary symbols were at 
work in revolutionary literature. Iqbal having deep 
knowledge and critical appreciation of the French 
Revolution adopted various symbols to infuse spirit 
in his poetic ideas. Symbols played a significant 
role in his poetry to represent the ideas that only 
existed thematically. Symbols were also vital to 
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remain precise and concise while conveying his 
messages to the readers (Carlyle, 1831, p. 23). By 
using symbols, he managed to keep long stories 
short and could say something without indulging in 
preludes and backgrounds (Bowra, 1950, p.11). 
Hussain is a strong symbol he used to represent 
various desirable characteristics in his targeted 
readers. Since Muslims of India owed great 
reverence to the house of Muhammad (PBUH) and 
were convinced of the truth of the objective behind 
the great sacrifice of Hussain, therefore, Iqbal 
chose Hussain as a symbol for the revival of 
Islamic democracy (Khilafat) and a sign of 
resistance against the autocracy (Malukiat), for all 
times (Bowra, 1950, pp.12-14). Iqbal strongly 
believed in the revival of the Islamic democratic 
system and sought perfect salvation for Humanity 
in this Political institution. Thus, Hussain was a 
regulatable example for him to motivate his readers 
to stand against the evils of western democracy and 
to strive for the resurgence of the lost glory 
associated with the erstwhile institution of Khilafat. 
(Bowra, 1950, p. 20). 


Heroic Poetry 

Heroic poetry is found in the literature of almost 
every language and its roots date back to the Greek 
period when in their efforts to differentiate 
humanity in several sorts because the ancient Greek 
thinkers and scholars already have presented 
different areas for those brave people who live and 
die for the sake of brave life. Especially those who 
believed in the self-assertive principle (Muhammad, 
1993, p.15). During the sixth and fifth centuries 
B.C.E. in Greek Methodology some notable 
persons considered men as their heroes whom 
Homer had considered as heroes because they 
sought and sacrificed for others and they deserved 
honour. The heroic life started very early but lasted 
too long in Greek society. The Greeks were not 
only on the list of respecting the superior categories 
of men who just lived for dignity and peace. Roman 
age which believed in the pursuit of honour also 
expressed its gratitude in adventurous poetry. 

This sort of poetry is still present in different areas 
of the world. The art of symbolism is. still 
flourishing in almost all literature of the world. 
(Qureshi, 1994, p.102). The tradition of heroic 
poetry was brought forward by Arabs and Persians 
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by glorifying the adventures of their warriors, 
conquerors and leaders. In this form of poetry, the 
heroic life of a hero revolves around full respect 
and dignity. A poetic hero gives honour to 
humanity by showing what race is capable of and 
shares his good experiences with others by giving 
their admiration of life (Qureshi, 1994, p.78). 

Poetry in the subcontinent is heavily 
influenced by Arabic and Persian literature; 
therefore, heroic poetry remained an essential 
element in the Urdu and Persian poetry of Indo- 
Pak. The sacrifice of Imam Hussain remained a 
core topic of heroic poetry in the Subcontinent. 
However, this poetry mainly stirred the sentiments 
of mourning and consolation on the martyrdom of 
Imam Hussain and his companions while the 
incident of Karbala was often portrayed simply in 
the terms of a human tragedy. Iqbal, however, 
explores the philosophical and Political aspects of 
this defining episode of Islamic history. He regards 
Karbala as a movement rather than a simple tragic 
incident (Qureshi, 1994, p.105). 

Allamah-Iqbal was strongly sure of the 
urgency of the foundation of pure Islamic and 
spiritual democracy for Muslims of India and he 
emphasized that an Islamic society could never be 
established without having an Islamic State the 
genera of his poetry used in this paper is an elegy 
(Qureshi, 1994, p.106). 


Iqbal’s Thoughts about Democracy 

Iqbal considers dictatorship and monarchy 
un-Islamic and he has placed great emphasis on 
Islamic democracy in many of his lectures and 
considered it better for the Muslim Ummah and all 
human life (Iqbal, 1960, p.32). Iqbal wished to light 
and spirit in Muslims which could take the Islamic 
guiding values and provide them assistance in this 
time (Suheyl, 2001, p.102). According to Iqbal, 
universal spirituality should be made under the 
canon of Islam and Islam is the righteous way of all 
humanity the foundation of spiritual democracy is 
one of the main principles which will lead human 
civilization towards evolution with a spiritual basis 
(Suheyl, 2001, p.103). Iqbal considered the 
separation of politics from Deen as the main reason 
for this (Suheyl, 2001, p.104). He said: 

gh LL 6) geen AS 9h aldal Ja" 

65a 8 tle 0) si ns Cuules Opa 58 Ie 
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(Suheyl, 2001, P.56). 

Apart from religion and politics, injustice 
remains whether it is a glorious monarchy or a 
democratic spectacle. 

Iqbal accepted some _ principles of 
democracy but he rejected the secular and material 
inclination of democracy. Iqbal’s broad perception 
of Islamic concepts is proof of his deep 
intellectuality towards Islam, he accepts some 
canons of democracy and rejects others (Suheyl, 
2001, p.70). 

ALS 3 SG a ye SUI SS 515 Ul 

2S Lid VS ul ba Sale 

Ode Use nS 3 Ce Se 5 yb SQ! C2) gee 

US Und Ys (48 US 5S Usa 
(Kulliat-e-Iqbal, 1935, p.104). 


alli (5 am 1S Gee Ui KR 23 Si LS 
FSG ps BGs Up dg oe 
(Waheed, 2000, p.91). 

The important principles of democracy such 
as freedom, equality and election are appreciated by 
Iqbal (Iqbal, 1953, p.50). Iqbal strongly believed 
that the concerned person is chosen and should be 
expelled by the people (Qureshi, 1994, p.63). If it is 
against the law, then Iqbal claims democracy more 
than the most important aspect of Islam is 
considered a political ideal. But at the same time, 
he said that this ideal of freedom lasted for thirty 
years in the Muslim world and later disappeared 
with its political expansion (Iqbal, 1992, p.52). 

Iqbal suggests that the universal spiritual 
interpretation should be based on Touheed 
(Waheed, 2000, p.32). Islam is the best way for 
humanity and it will also come towards the 
evolution of human civilization on a spiritual basis. 
Now it becomes easy to analyze and observe the 
concept of spiritual democracy (Waheed, 2000. 
P.32). Iqbal warned the Western nations about the 
history and significance of their civilization. He 
describes: 

aud IS he Suslls ty Soe" 
S sp he AS 5 Ges 9p 3) ean al use | gS 
Aa 8 HS ad ol ps pak a Os Gd 
ME 51 lash tS Zk Ul AS 5G ELE ga 
(Waheed, 2000, p.33). : 
O people of the west! God’s world is not for 
exploitation 
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What you consider to be economically genuine will 
turn out to be worthless 

Your civilization will commit suicide with its 
daggers 

The nest built on a frail branch will be unstable. 


co SB tlt CS eon ales 9 Im" 

Wp IS SG S$ 1 a ale 5 ds 
(Manzoor, 2014, p.44). 
Muslims show unity into a single body, For 
Haram’s defence from the shore of the Nile to 
Kashghar. 


Hussain-A Symbol of Democracy 

Imam Hussain was the unique symbol of 
democracy. Islamic history reveals that the Holy 
Prophet (SAW) did not refer any of his relatives to 
Khilafat or any of his close friends (The News, 
2016, Karachi). It is worth noting that the boat was 
obtained for that Hazrat Abu Bakr Siddique (R.A.) 
also which alone gave credit to his Khaleefa. 
Hazrat Umar (R.A.) was not exempt from the bat 
because of his nominee Hazrat Abu Bakar (R.A.) 
(Iqbal, 1994, p.50). Hazrat Ali (R.A.) also tasted 
the same therefore the deflection of Hazrat Ameer 
Muawiya (R.A.) from that process rose his 
resistance by close fellows of the Holy Prophet 
(S.A.W) and when Imam Hussain was forced for 
ba’at in favour of Yazid the Hussain favoured 
sacrifice of his entire family but did not bow to 
Yazid (Iqbal, 1994, p.51). 

yg Sand 9 Cad gd Ad lo pas! 
Gane Coal AY tl AS Wa 
(Iqbal, 1994, p.67). 
He gave his head but not his hand 
In Yazid’s hands (as a bat), 
By God, Hussain (R.A.) is the foundation of La 
Tllah. 

Imam Hussain describes his sacrificial 
mission in his own words: “I have not taken this 
position neither out of arrogance nor pride nor out 
of corruption and injustice, I have risen to seek 
reform in the community of my Grand Father. I 
would rather choose death than evil and weakness” 
(The News, 2016, Karachi). In the Islamic world, 
Imam Hussain is a principle, but his sacrifice is 
seen as the revival of faith and justice (The News, 
2016, Karachi). Hussain gave everything he had, 
including his life for the honour of those around 
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him (islamic Society, 2016). Hussain was known in 
social and class circles for his spirituality and 
honesty. That is why people came to him and his 
family (Iqbal, 1992, p.19). As a prince of his tribe 
and a prominent figure in the Islamic Empire, he 
would relinquish the greatness of his position in 
favour of breaking bread with the helpless people. 
Hussain cut down all barriers, brought people 
together and helped them (Iqbal, 1992, p.20). 


Philosophy of the Karbala Movement 

It’s not easy to judge the sacrifice of 
Hussain on worldly parameters. It was obvious that 
with a handful of companions including women 
and children how one could win a war against a 
well-equipped army of thousands. In the words of 
Iqbal, it cannot be understood the means of reason 
but to fathom the depth of this act one has to open 
the eye of love. Hussain stood against Yazid and 
left his home town due to the threat of 
assassination. Hussain made his way towards the 
east with his family and comrade (Iqbal, 1992, 
p.92). Hussain was finally victorious after this 
bloody, tragic but heroic act of sacrifice. His death 
brought revolutionary changes and especially the 
collapse of Yazid’s tyrannical rule. Hussain 
remained determined and still, his legacy continues 
to attract billions of populations (Iqbal, 1992, p.93). 
Hussain especially during the sad event in Karbala 
reveals that success is not obtained by superiority in 
numbers (Iqbal, 1992, p.94). According to Iqbal, 
Hussain’s great wisdom and self-determination to 
fight for norms and principles are exemplary for 
everyone (Iqbal, 1992, p.94). 


Iqbal’s Poetry on Hussain AS 
Allamah Iqbal himself was a lover and 
mourner of Imam Hussain. Iqbal loves Hussain and 
praised his life and sacrifice to be a lesson for 
mankind. To him, Hazrat Hussain’s life was an 
example of Muslim sacrifice and offering a solution 
to their all problems (The News, 2016). Iqbal said 
J) sal lobe S Ose sl ale" 
NAS 5 yyw aid 5 luk 
(Ramooz e Bekhudi, p.32). 


Un 9 Gul Qu je oe ai" 
Saunt ods (yLabie 1) alll cs gus la 
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Fiat tial Of ae (4 56 8 Uni 
3S I! uel Sst 5) O58 
"59S slay |b oaul ss cle 
(Ramooz e Bekhudi, p.33). 


8S Ose Ube 5! ose Y GS" 
a8S 4 8 dbl Gb) $5 5 
uh gf | yaa oy Alli YI (ha 
Cadi gh Le Cilas Yl sic laws 
afd sel Cae SI Ol jy 
Madd 9 ail Abed oo) Cail 15 

(Ramooz e Bekhudi, p.33). 
Saal 59 Sad alle 2" 
Mola y gf Sly SLA yy Le Sul 

(Ramooz e Bekhudi, p.33). 
Sop ale 2 (sal! Gaga" 
Meld 5 6858 Jl Ol 23 tl 

(Bal e Jibril, p.65). 

Allamah Iqbal refers to Imam Hussain as an 
epitome of eternal truth who set an example 
through his martyrdom to guide all those who 
choose the path of resistance as the deceitful tools 
of treachery, cruelty and expediency keep on 
change keep serving the greed of usurpers. Imam 
Hussain’s martyrdom ushered in a new era of 
struggle against unlawful rule based on tyranny. 
The world has ever seen a struggle between two 
opposing forces that good and evil, right and 
wrong. World history is a testimony of the contest 
between truth and deceit, vice and virtue. There 
could never be a compromise between two poles. 
This contest was arranged by the clash of two 
personalities Moses and Pharaoh and this tradition 
of challenging evil was carried forward by Hussain 
during his challenge to Yazid and his autocratic 
rule (Fariyan, 2000, p.9). 

Oe 9 WBS O98 Ag ee" 
May Ul Gla 5} O38 99 Ul 
(Ramooz e Bekhudi, p.35). 

The world’s political history would always 
witness the contending factions representing vice 
and virtue being aligned with either of the poles 
that is Hussain or Yazid, Moses and Pharaoh. Thus, 
through his sacrifice, Hussain not only set an 
example but formulated the principles for the 
determination of right and wrong (Raza, 2019, 
plz). 

S88 3 Ue M4 Usl (eg gi 2 SG SI" 
MG pat mle pes ¢silelne Sl pe 
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(Bal e Jibril, p.36). 
dls -S 2nd S$ ell 3 Gl jn ae 
giles S Sto jad os 1S aun LIS 

(Bal-Jibrael, p.20). 

The challenge to dictatorship cannot be 
procrastinated/ deferred/ put off/delayed to pacify 
the dictatorial wrath. Imam Hussain exemplified 
strength and fortitude without human and material 
resources. On the battlefield of Karbala, his army 
was mismatched with that of the enemy and 
Yazid’s strength overnumbered in men and logical 
resources. However, this incompatibility didn’t 
shake the determination of Imam and his courage to 
say No to what he believed was wrong. 

aad Y lyase Ky Ose liao” 
Nase as Ylaja ns) Uline sa 
(Ramooz e Bekhudi, p.45). 
= 0d) Cae IS rab 3 03h) On) GIS le 
ou t8 Obj Ol Ss 4eas 
~ ) Opee seme gi phe OIG) ae 
(Kulliat Iqbal, p.21). 

He chose to confront the imperial fervour of 
Yazid which derail the Khilafat and planted 
Malukiat (autocracy). Therefore, he left a legacy of 
freedom not only for Muslims but for the entire 
humanity. His courage, sacrifice and steadfastness 
paved the path for Muslims to seek their 
renaissance (Raza, 2019, p.11). Iqbal traces the 
roots of the Karbala movement in response to the 
decline of Khilafat (Muslim polity) in an Islamic 
state. With the political decline of the institution of 
Khilafat whole social and political fabric of the 
Muslim state shattered. Imam Hussain couldn’t 
witness the fall of an Islamic state as a silent 
spectator. Therefore, he rose against the menace of 
Malukiat (autocracy) and launched his resistance 
campaign in the form of the Karbala Movement. 

3) Os 5) age Baie 5 Ae" 
" 3) CO ganae 5) pre Cr! At 
(Ramooz e Bekhudi, p.34). 

On the worldly parameter, Hussain couldn’t 
win the physical war and embraced martyrdom 
along with his handful of the army but with his 
blood, he drew a line of distinction between truth 
and falsity. From the sand of Karbala Hussain 
emerged as a symbol of freedom and a saviour of 
Islamic ideology. Iqbal hails the sacrifice by saying 
that Hussain uprooted monarchy from the Islamic 
political canvass and the savage idea of oppression 
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and cruelty was condemned forever. With his 
blood, he nurtured a garden which symbolizes the 
truth and freedom for all the times to come. 
Cush ig pass 21 98 5} ga oj" 
Nuh Og jue Cr pun gla Al JbL 
(Ramooz e Bekhudi, p.32). 

Iqbal further explained that the Karbala 
movement was not aimed to achieve any personal 
gain nor was interested to assume power without 
the due Political process of appointment of Khalifa. 
He challenged the despotism of Yazid and declared 
him a symbol of tyranny and dictatorship. 


Hussain and Ismail: Epitomes of Sacrifice 

Iqbal through his poetry established the 
sacrifice as a seed of resistance freedom and 
challenge to dictatorship. Here Iqbal compares 
Hussain and Ismail. Like the glory of Abrahamic 
prophecy begins with the sacrifice of the beloved 
ones being victimized and submitting oneself on 
the altar of sacrifice are two different concepts. 
Whatever happened at Karbala was not an accident, 
but rather a culmination of a thoughtful process 
which laid the foundations of freedom from 
tyranny. According to Iqbal, Ismail was a prelude 
to the epitome of sacrifice. 

ay) Cae Lal sant! ps" 
"091 Saueadi |) Laal Gl (iy 
(Kuliyat-e-Iqbal, 1999, p.53). 

Spreading a _ universal message for 
humanity, Iqbal said that they should imitate 
Hussain, who sacrificed his precious life for the 
way of truth. The legacy of Imam Hussain is for all 
mankind and cannot be placed in one Muslim sect. 
The impressive splendour of his testimony is the 
eternal conviction that will forever guide mankind 
in his conduct. Hussain has guided the truth that 
will last until the day of judgment. Iqbal’s love for 
Imam Hussain is a witness to his great religious 
inclination. Hussain sacrificed his life for the 
revival of eternal truth, according to Iqbal, Hussain 
was the symbol of truth and love for Allah. Iqbal 
pinpoints and highlights the universal message of 
inspiring glory of the martyrdom of Hussain and 
considered it an unforgettable truth that will 
provide true guidance for all generations. 
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Progeny of Prophet Muhammad (SAAW) 
Although Hussain could have enjoyed a 
comfortable life in isolation by simply submitting 
allegiance to Yazid, he could have enjoyed a 
prominent position in the court of Yazid as well, 
owing to his lineage and being a prominent member 
of the house of the Prophet but he preferred to 
choose the path of truth instead of worldly comforts 
and it was, therefore, a lesson that resistance 
movement is not limited to the deprived class and 
persons belonging to lower strata of the 
community. It is not the saga of Have-nots but 
where comes the conflict of principles it is the 
responsibility of those who enjoy a prominent 
position in the community to withdraw from the 
leisure of life and lead the efforts to resume the 
collective political rights. 
Shall sd oal jt J) on" 
Meath ari Cals pall eile Uo 50 
(Ramooz e Bekhudi, p.98). 
Js 553 Olle all GI" 
MS gas y bias 5 sal 5) spas 
(Asrar o Ramooz, p.71). 
sash ZL ail al" 


Aa POS 
(Asrar o Ramooz, p.89). 
Cad) alata a 5 ala GS 5.8" 
Mey ky 5l pp ABLE Cagle 
(Ramooz e Bekhudi, p.31). 
598 N50) Lal mod 5) Le 5" 
"5s Ube 5 yy 5) o 5 
(Ramooz e Bekhudi, p.32). 
Sus) pad ad 5) ga oad 5" 
Neusl is ye Gus E12 5S) Sb 
(Asrar 0 Ramooz, p.7). 


Hussain AS- the Leader of Justice and Freedom 
The concept of Islam revolves around 
Monotheism despotism is always denied by Islam. 
Naturally, mankind believes in one creator so the 
rest of the powers are automatically negated. When 
we prostrate before God, we cannot bow to anyone 
else. Beautiful rich symbols of power and fear are 
defeated. The Quran says about monotheism in 
Surah Ikhlas: 
“Say: Allah is one, Allah is self-sufficient. He was 
not born of anyone, nor was anyone born of him. 
And He has no peer,” (Al-Quran, 112: 1-5). 
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Hussain sacrificed his life along with his 
loved ones in the way of Almighty Allah.*? On the 
plain of Karbala, his determination, courage and 
bravery have left memorable signs on history. Iqbal 
said: 

Cal 9 jy) patted. 5 Jak 5 Uli 5 55" 
Meal 5 5p) jad Blewe 0S Loe cols 
(Payam e Mashriq, p.10). 
Cae 3} 5 gee Sa Ail sh 53" 
"Opus 5) sal Cue Ge oI 
(Ramooz e Bekhudi, p.41) 
Iqbal says that Hussain’s every drop of blood 
ushered Islamic renaissance. 
Sud orale (5S 9 SLA 2 Ga yp" 
Meusl oar 8 AY als Gps 
(Asrar 0 Ramooz, p.11) 
Ok Not He 55 Ey" 
"s] Ugentae 5) & pues Uy! Ad pit 
(Asrar 0 Ramooz, p.18) 
wi las GS Gt ale 
MV) Uta als 5 rd sS 0 GL Case Uy 54 lS 
(Zaboor e Ajam, p.8) 

The difficulties were not in favour of Imam 
Hussain and they continued to grow during the war. 
It was an unequal fight. Finally, Imam Hussain 
gave his life to Islam. Famous western author 
Gibbon says about the tragic death of Imam 
Hussain: “The sad scene of Hussain’s death will 
rose the innocence of the cold reader every year, 
especially in Muharram-ul-Haram” (Iqbal, 1992, 
pp.9-11). 

Hussain is a witness to how the rights of his 
helpless people have been violated and good values 
have been erased from society. Iqbal discloses that 
he learned the secrets of the Quran from Hussain 
and took the precious treasure of faith from his life. 


Conclusion 

Iqbal’s poetic work on Imam Hussain AS is 
not merely a collection of Heroic poetry as was 
common in Greek and Roman literature but it 
contains a strong message embedded in it. Iqbal’s 
poetry is not limited to the sentiments of reverence 
for Hussain but he seeks the light of the Islamic 
renaissance in the character of Hussain. According 
to Iqbal, Karbala was not an incident; it was a 
movement where Hussain with his blood drew a 
line of distinction between evil and virtue. The 
Karbala movement is an established example of 
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resistance against autocracy and despotism, for all 
the times to come. The act of Hussain answered the 
lasting questions about freedom, justice, good, evil, 
and salvation. His sacrifice was emulated by 
freedom lovers and truth seekers in all the societies 
of the world. Whenever any dictator tried to usurp 
the public's fundamental rights, the Karbala 
movement's paradigm was the call for resistance. 
Hussain exemplified the courage to negate what 
was/is deemed wrong. It also set a principle that 
how one can win triumph while being oppressed 
and it is not required to be equal in material terms 
to stage a challenge against tyranny. Iqbal 
establishes that Hussain didn’t seek personal glory 
or worldly benefits rather he strived to safeguard 
the political institution developed and designed by 
the last Holy Prophet Muhammad (PBUH). His act 
of resistance eliminated the concept of Malukiat 
(autocracy) from Islamic Political Philosophy. 
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